BioGecko Vol 12 Issue 04 2023
ISSN NO :2230-5807

The Place of Jalaliddin Rumi in the History of Philosophical Thought

Chulieva Vasila Erkinovna
Doctor of Philosophy (DSc)

Navoi State Pedagogical Institute
Associate Professor of Social Sciences Department
E-mail: vasilaz646@mail.ru
(Navoi, Uzbekistan)

Annotation: Attaining the spiritual and moral perfection of the human has been considered urgent
issue at every phase of world civilization. At the current stage of advancement, where spiritual threats
(dangers) and moral depravity are growing on a global scale, there is a dire need to develop people’s
spiritual immunity, moral qualities and effective use of the spiritual heritage of Eastern philosophers
because in the works of Eastern thinkers we can find universal criteria for achieving human spiritual
and moral maturity applicable for any social space and time. They are very essential in terms of up-to-
date analysis and raising their application to a new level is equally important to solve the existed
problems.

In this article, information about the life and personality of Jalaluddin Rumi is presented based on the
analysis of a number of historical sources. The scientific heritage of the thinker, his works and their
significance today are substantiated through scientific and theoretical analysis. The influence of
Jalaluddin Rumi’s scientific and educational ideas on the philosophical teachings of Eastern and
Western philosophers after him is illustrated through examples. Quotations from the opinions of K.
Barks, E. Bertels, A. Schimmel, K. Ernst and A. Zarrinkub regarding the place of Alloma’s ideas and
works in human civilization and his world fame. Analytical information is also given about the
translations of Jalaluddin Rumi’s works on the world scale and in Uzbekistan. Also, while talking
about the formation and development of the Mawlavi sect, the ideas of this sect in the humanistic
spirit are analyzed philosophically. These aspects serve as the main factor in the analysis and study of
Jalaluddin Rumi’s position in the system of the history of philosophical thought.

Keywords: mysticism, wahdat al-wujad (the unity of existence), Sufism, soul, morality, material
(outer) world, spiritual world, anthropology, substance, pantheism.

Introduction

The Muslim history has known thousands of scholars and avliyos’ (Muslim saints) names, their
prophecies and a number of turuk they created in the world of mysticism. However there are not so
many great thinkers among them who have taken place in the deep hearts of all mankind with their
high philosophical thinking, immortal heritage, and universal ideas for several centuries. Mawlana
(my master) Jalal ad-Din Rumi was one of the greatest Sufis who was honoured the status of well-
recognized mystics of mankind. His great philosophical teachings, created eight centuries ago, still
have been amazing, inspiring people of all faiths, religions, and nationalities, and serving a basis for
fundamental research. The world’s interest is growing to Eastern philosophy, culture, oriental
etiquette and Islam religion day by day due to the scientific heritage of Mawlana Rumi. Abdurakhman
Jami described the great scholar with the following words:

Ul Fariydundir ma’no dunyosiga,

616
A Journal for New Zealand Herpetology


mailto:vasila7646@mail.ru

BioGecko Vol 12 Issue 04 2023
ISSN NO :2230-5807

“Masnaviy” burkhondir asl zotiga.
Men ne dey olijanob vasfida, bas,
Bor kitobi, lek paygambar emas. [5.-p.16.]

In these verses Abdurakhman Jami compares Jalal ad-Din Rumi to the Iranian mythical king and hero
Fereidun who was an idol of victory, justice and generosity. He thinks that Rumi is like Fereidun in
the world of meaning and also considers him the real guardian of religion. Abdurakhman Jami is not
able to find appropriate words to describe the noble scholar, he just claims that he has noble books,
but he is not a prophet. In other cases Jami, a prolific scholar, praises Jalal ad-Din Rumi with such
fabulous descriptions as “Mawlana calling to goodness”, “the summary of souls, the secret of candles,
glass and candle pot”, “the sun of religion and truth”, “the light of Allah to the former and the latter”
and “a great master of love and passion in love”.[13.-p.3.] Alisher Navoi confesses Jalal ad-Din Rumi
in the following way: “Mawlana Rumi is a singer of divine love, the invisible peak of the great”, “He
1s a master of masters, the teacher of the secrets of truth”, “Alisher Navoi is the diver of the sea of
those who know Allah”. The well-known Indian enlightener poet Mukhammad Igbal describes the
scholar with the following words: “To save the world from despair and to bring joy to humanity we
need another Rumi”.

Literature Review

The mystic scholar M.Istelami described Mawlana as follows: “He is sometimes compared to
philosophers such as Kant, Spinoza and Gegel. However Mawlana Rumi is unlike anyone else, he is a
miraculous statue of the great Eastern thinking, who combines in himself the development of
mysticism, science, wisdom, philosophy, poetry and spirituality manifested in the highest form”. I.
Hagqul claims that a person who stays away from Rumi will feel frustration and one who hasn’t read
Jalal ad-Din Rumi becomes selfish”.

Jalal ad-Din Rumi was born in the village of Wakhsh near the city of Balkh, located in the north part
of present-day Afghanistan and at that time it belonged to the dynasty of Khorezm kings. Balkh was
one of the major centers of political, economic, spiritual and cultural development, and had the status
of “Ummul Bilod” (“Mother of cities”) and “Qubbatul Islam”. Various sources give different dates of
birth of the scholar. Mehmet Under, the director of the Mawlana Museum established at the
Mausoleum of Mawlana Jalal ad-Din Rumi in Konya, Turkey, quotes different historians and their
assumptions about the birth date of the scholar in his book “Mawlana”. According to some facts, the
historian Villai Durant Mawlana Rumi was born in 1201 and as Maurice Barres states he was born in
1203. However Mehmet Under brings another fact in his book: “Scientists who have conducted
extensive research on this subject in recent years claim that Mawlana was born much earlier than
1207. He proves his idea with the evidence brought from Jalal ad-Din Rumi’s work “Fihi Ma Fihi”
(“In It What’s in It”) where he speaks about the siege of Samarkand by the Khorezmshahs: “We were
in Samarkand, the Khorezmshah was besieging Samarkand and fighting with worriers”.

Considering that the above-mentioned historical event took place in 1207, it can be said that Mawlana
was at the age who does not forget his memories, that is, 7-8 years old. Therefore, it would be right to
assume that the scholar’s true date of birth goes to 1200.[9.-p.84.] Another 14th-century historian,
Afloki Akhmad Dada, in his book “Manaqib-ul-Arifin” states that Mawlana was born in 604 on the
6th day of Rabi-ul-Awwal month which is equal to September 30, 1207. The great Turkic poet and
writer Alisher Navoi, in his “Nasayim-ul-Mukhabbat” (“Breeze of love”), brings the same date as
Afloki says, “Jalal ad-Din Rumi was born in Balkh, at six hundred and four, on the sixth day of Rabi
ul-Awwal month”.[2.-p.356.] Many scholars such as K.Barks, U.Chittik, Osman Nuri Tupbosh, and
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Zarrinkub supported the views of the great historian Afloki about Rumi’s birthday. Based on the
above-mentioned considerations, we can say that Jalal ad-Din Rumi was born in 1207 in Balkh which
was the territory under the jurisdiction of Movarounnahr (the ancient name used for the portion of
Central Asia).

There are a number of hypotheses in the world of science about the pseudonym of the world-famous
scholar Mawlana Jalal ad-Din Mukhammad ibn Baha ud-Din Walad al-Balkhi Rumi. Mawlana
created his masterpieces under several pseudonyms: for example, he was also known as “Balkhi” due
to his birth place, “Tabrizi” in memory of his friend Shams-e Tabrizi and “Rumi” due to his place of
living. Among all these names, however, he became more popularly known as Rumi. Jalal ad-Din
Rumi, originally from Central Asia, is respected as Balkhi by Afghans, as Mawlawi by Persians, and
as Rumi by Turks. Today, there is a lot of debate among various peoples and nations about Rumi’s
identity. The reason for the debates between Iranians and Turks, Arabs and Afghans accepts Jalal ad-
Din Rumi as their great ancestor. According to the Arabs’ claims, Rumi’s parental lineage goes back
to the lineage of Prophet Muhammad (peace and blessings of Allah be upon him) and the caliph Abu
Bakr, therefore, they consider him as a descendant of the Arabs. There is enough historical argument
on the Arabs’ claims. The Afghans’ claims are also based on some solid evidence. According to them,
Jalal ad-Din Rumi was born in Balkh, present-day Afghanistan territory, and that was a reason to take
the pseudonym Balkhi. Jalal ad-Din Rumi’s works were written mostly in Persian, and they were
mainly based on Persian cultural and literary traditions. Consequently, as almost all of his works were
written in Persian language, the Iranians also present their hypotheses that Rumi is their predecessor.
Jalal ad-Din Rumi spent most of his lifetime in Asia Minor, that is, in Rum, and accordingly he took
the pseudonym Rumi, and became famous throughout the world as the most widely read and studied
Sufi poet. His pseudonym Rumi connected him with the history and culture of that country throughout
his life. Jalal ad-Din Rumi also had a significant influence on the development of a number of schools
of thought in the Middle Ages. The Persians call him their great poet, and the Turks glorify him as the
founder of Turkish literature.

Research Methodology

The scholars put forward their various hypotheses when it comes to the pseudonyms of Mawlana.
According to their assumptions, Rumi based his well-known pseudonym on the name of the Rum
Empire (In European history now it is called Byzantine, Anatolia). Rumi borrowed from Arabic
literally meaning “Roman”, “from Rome”. M.Toirov writes the following about that pseudonym: “If
you take into account that the sum of the numerical equivalents of the word “Rumi” it equals to 256, it
is clear that it corresponds to the meaning of the word ‘“Nur”. In Arabic, Iranian and Uzbek, this word
has the meanings of “light”, “ray” and “beam”.[12.-p.10.]

In 1952, Professor Hamidullah Khan, a Pakistani scholar, commented on Jalal ad-Din Rumi’s
ethnicity by saying that Rumi does not belong to one nation; he is a poet of all humanity. In that way
he wanted to stop the debate about the nationality of Rumi. However this topic is still cutting-edge
among people of different nationalities and ethnic groups. Once Bake Muan puts said: “Rumi’s life
has a remarkable symbolic meaning: Jalal ad-Din was the one who managed to unite the Afghans,
Persians, and Turks as well as unite those peoples with others. Are you interested in how he did it? All
those peoples think that Rumi is theirs”.[8.-p.190.] 2007 was declared the Year of Rumi by UNESCO
and was widely celebrated around the world. In the official address of the international organization
on this event were the following words: “Rumi will remain the greatest thinker and scholar of Islamic
civilization. The peoples of Afghanistan, Iran and Turkey consider him their poet. Jalal ad-Din Rumi
addressed to all mankind and called everyone to unite in the shadow of the Lord ... In one of his
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verses he said: “There is no difference for me between friends and strangers, relatives and non-
relatives”.

Representatives of many nationalities and ethnic groups from different parts of the world gathered for
the mourning ceremony of Mawlana. Among them were Christians, Indians, Arabs, Jews and
Armenians. Islamic leaders claimed that Mawlana was a Muslim, and asked the members of other
religions to leave the ceremony, they said, “Mawlana is like bread. Mawlana is the sun. Have you ever
seen the hungry people starving to death and people passing through the light?”” The coffin with his
body was carried through the city, and broke four times until it reached the destination, and repaired
four times by masters. The country mourned for three days. Before his death Jalal ad-Din Rumi said:

Agar ulsam, meni aslo garo tuprogdan akhtarmang,
Yasharmen ahli orif kunglini mangu makon aylab...
(If I die, never look for me in the dark dust,

I will live in people’s heart, in an eternal place ...)

Mawlana Jalal ad-Din Rumi was buried on his father’s head side. According to the experts’ opinions,
the reason for the high and sloping head side of Mawlana’s tomb was Mawlana’s ignorance to lie
stretching his legs towards his father. They believe that he came out of his grave and therefore his
tomb was in that condition. Almost two and a half centuries after the death of Jalal ad-Din Rumi, a
dome named Qubbai Hazra was erected over his place of burial.

Analysis And Results

According to A.V.Gardlevsky “Managqib ul-Arefin” is the valuable source giving main information
about Rumi’s life, and describes this book as “Reliable Memories”. It should be noted that the novel
“Jalal ad-Din Rumi” written by Radi Fish about the life and works of Jalal ad-Din Rumi, as well as
the works of Aflaki are the main sources for research of the mystical scientific heritage of the scholar.
Academician A.V.Gardlevsky testifies to the authenticity of the sources related to the name of Jalal
ad-Din Rumi in the field of historical values, history, philosophy, literature and art criticism.

It is not surprising in the history of mankind that a person can influence, support or empower another
person, whether socially, politically, spiritually or economically, regardless of whether he/she shares
another religion, madhhab (a school of thought within figh) or country. However such processes
sometimes lead to the realization of universal discoveries, the birth of great ideas, and becoming
“gpiritual heritage” for all mankind.

As a result of the Mongol invasion in the 12th century, a number of peaceful lands were destroyed.
The greatest and most talented representatives of that period were Fakhr id-Din Iragi (688/1298),
Ahvad id-Din Kirmoni (635/1271) and Farid id-Din Attar (618/1221). The role of scientific-spiritual
heritage of the scholars mentioned above was great in the emergence of the unique mystical thinking
and unique philosophical teachings of the great mystic scholar Mawlana Jalal ad-Din Rumi, who
became famous in Konya. We would like to focus on the influence of Farid id-Din Attar who could
foresee the unique talent and great future of the young Jalal id-Din Muhammad and see his divine
prophecy which gave him both spiritual and ideological power and help him to reach spiritual
perfection.

The family of Mawlana Jalal ad-Din Rumi left the city of Balkh, which was then under the reign of
the Khorezmshahs, shortly before the Mongol invasion of Central Asia, and together with his caravan
settled in the city of Nishapur, located in the province of Khorasan. In that city young Jalal id-Din
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Muhammad encountered one of the most famous mystic Persian poets, Farid id-Din Attar thanks to
his father Baha ud-Din Walad. Attar gave the boy his “Asrarnama”, a book about the entanglement of
the soul in the material world and that book accompanied Rumi throughout his life. On the day of the
meeting Farid id-Din Attar made divine his predictions about the great future of Jalal ad-Din Rumi,
and that meeting had a deep impact on the eighteen-year-old Rumi and later on became the inspiration
for his works. Later he wrote the following about his great spiritual master: “A person who reads and
understands the works of Attar is able to understand the teachings of Hakim Sanoi, and to appreciate
the essence of his words. Those who understand the essence of Sanoi’s works will understand the true
meaning of our words”, by this he wanted to acknowledge Farid id-Din Attar’s influence on the
creation and systematization of his ideas.[3.-p.214.]

Along with Farid id-Din Attar, Najmiddin Kubro, Hakim Sanoi and Shams-e Tabrizi played an
invaluable role in the formation of Mawlana’s high mystical thinking. It is known that his father Baha
ud-Din Walad was one of the sheikhs of the Kubravian tariga, therefore, Mawlana received his first
lessons in mysticism from his father. After the death of Baha ud-Din Walad, another great sheikh of
the Kubravian tariga and one of Baha ud-Din Walad’s closest students Sayyed Burhan ud-Din
Muhaqgiq Termazi, continued to train Rumi in the Sharia’ as well as the tariga, so therefore, we can
notice the influence of Najmiddin Kubro’s religious and philosophical worldview in Jalal ad-Din
Rumi’s teachings. In the teachings of Najmiddin Kubro we can see notable influence of Ahmad al-
Ghazali’s teachings which we can witness in the philosophical teachings of Rumi as well.

Jalal ad-Din Rumi with his migrating caravan passed through Damascus, Aleppo, Caesarea and many
other cities, the great enlightenment centers of that time, and studied in various madrassas (religious
schools). He studied at the famous Halawiya Madrassa in Aleppo under the guidance and teaching of
Kamal id-Din ibn Al-Adim, a well-known Arab scholar and jurist. Al-Adim taught Jalal id-Din
Muhammad mainly about Allah and other creatures, and they used to have long conversations which
helped Jalal ad-Din Rumi to form his ontological views. During that period, Rumi also travelled to
Damascus and spent four years there for education. He also studied natural and philosophical sciences
at the famous Maqdisiya Madrassa under the mastery of famous scholars of Damascus, Halab Umar
and Ahmad Hibbatullah. During that period he met the well-known people such as Ibn al-Arabi, Sad
ud-Din Hamawi, Sheikh Usman Nuri, Sheikh Avhad id-Din Kirmani and Sheikh Sadr id-Din Qaznavi
and listened to their sermons and held a number of talks at various gatherings. Those scientific circles
and meetings played a key role in the development of Jalal ad-Din Rumi’s concepts of human nature,
challenges of self-awareness and formation of “self”. With the help of his knowledge on the physical
sciences gained in those countries, he interpreted the similarities in the human-flora-fauna world, and
created his theory of the relationship between the ore-plant-animal-human-angel by analyzing the
theory ontologically and epistemologically. In this regard Rumi wrote the following lines:
“Everything in this world occurs systematically: from being to the community, from inanimate beings
to the plant world, from plant to animal, from animal to human being, from human to angel, and so
on. They have been shown to you so that you may accept and acknowledge their superiority over each
other”’[6.-p.33.]. Ancient Damascus was very popular with the names “Paradise of East” or “Paradise
of Earth”. In such a holy place, young Mawlana thoroughly studied the work of our great ancestor
from Fergana Valley Burhon ud-Din Marginoni’s “Hidoyat” (“Guidence”) and other religious and
physical sciences [10.-p.39.]. During those years Jalal ad-Din Rumi also became acquainted with the
teachings of the great scholars of mystic knowledge, such as Boyazid Bistami, Junaid Baghdadi, and
Mansur Hallaj. Jalal ad-Din Rumi devoted much of his time to study the works of Robiya Adaviya,
Hakim Sanoi and Farididdin Attar in depth. While compiling philosophical, moral and religious
stories, narrations, fables and proverbs in his famous work “Matnawiye Ma’nawi” (Spiritual
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Couplets) Jalal ad-Din Rumi brought a number of quotes from the works of the above-mentioned
scholars. He also tried to harmonize their philosophical and religious content with his own mystical
teachings and through his work expressed high respect for the representatives of mysticism. During
his nine year emigration in search of knowledge and enlightenment, Jalal ad-Din Rumi tried to gain
much knowledge on philosophy, logic, poetry, jurisprudence and astrology and reached the highest
level of being able to discuss various topics with the great scholars of his time. For that reason, the
scholars and sheikhs admired his knowledge and intelligence and gave him permission for issuing
fatwas (a nonbinding legal opinion on a point of Islamic law). Over the years, Mawlana Rumi gained
a reputation not only as a great sage and poet, but also as a powerful orator and preacher. One of the
sages said, “The heart is the sea, the tongue is the shore. When the sea rises, it throws everything to
the shore”. Jalal ad-Din Rumi had a great rebellion in the heart against the evils, ignorance,
prostitution and fornication, double-facedness and various contradictory religious beliefs of his time.
At the age of 33, he returned to Konya from Damascus and became famous throughout the Roman
world as “Mawlana Rumi” and “Great Mufti”. However Mawlana described himself as a “slave who
writes letters to his masters and an apprentice who became a master to other masters”.

For some period of time, Mawlana studied in Aleppo with the scholars of his time. To further
strengthen his religious knowledge, Jalal ad-Din Rumi came to the Halaviya Madrassa with one of his
father’s disciples, where he also studied for a while. At that time, that madrassa was the main center
of Hanafi school of thought, but in 1260 the Mongols destroyed the madrassa. Mawlana started his
education under the guidance of one of the great representatives of Hanafi School Kamoliddin
Abulgasim, known as Adim. Jalal ad-Din Rumi soon became known as one of the renowned
representatives of Hanafi School and a jurist among Ottoman (Osmanli) Turkish scholars.[11.-p.745.]

For further enlightenment and education Mawlana traveled to Damascus after Aleppo where he lived
for four years. There in addition to his study at the famous Magdisiya Madrassa, Jalal ad-Din Rumi
studied the work “Hidoya” of Burhan ud-Din Marginoni, one of the greatest jurists of the Muslim
world.[4.-p.86.] Mawlana also had a number of conversations with the great scholars of his time such
as Muhy id-Din Ibn Arabi and Sadr id-Din Konyawi.[18.-p.24-30.]

At Halaviya Madrassa in Aleppo, Mawlana learned various subjects such as compiling dictionaries,
grammar of Arabic language, jurisprudence, tafsir (exegesis, usually of the Quran), hadith,
conversation etiquette etc. from Kamoliddin Adim, and became famous as a scholar who had
mastered all the sciences of his time.

Shams-e Tabrizi also played an important role in Jalal ad-Din Rumi’s transformation into a great
thinker and scholar. Several resources provide with valuable evidence about their meeting, sympathy
to each other, and mentorship relationship. Jalal ad-Din Rumi describes Shams-e Tabrizi as follows:
“He is an enthusiastic Sufi who has received his high divine inspiration from the Malamati tariga in
Khorasan, dressed himself in divine love and charm”.[1.-p.26.]

It was his meeting with the dervish Shams-e Tabrizi on 26 November 1244 (624 hijri) that completely
changed his life. When Mawlana met Shams-e Tabrizi, he became a completely different person.
Rumi was transformed into an ascetic. Fatwas and sermons were replaced by music, melodies and
dances. Their first meeting place at present is located in the Saljugpalas Hotel in Konya, in front of
the Ministry of Education building, and the place is now popularly known as the “Marja al-Bahrain” —
“the meeting of the two seas”. Scientists who study Rumi point out that there are many legends and
stories about the meeting of those two friends and the most reliable among them was the story
narrated by Mulla Hindistoni.
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In several sources the first meeting between Jalal ad-Din Rumi and Shams-e Tabrizi was recorded as a
historical event because that meeting helped Mawlana to “unravel the handcuffs” of rational thought
and transcend him to the world of divine enlightenment. However, it should be noted that Rumi went
through the stage of internal preparation for that meeting where his master Burhan id-Din Muhaqqiq
contributed a lot. He was a great mentor who could awake Jalal ad-Din Rumi’s interest in the works
and philosophy of Farid id-Din Attar and Sheikh Sanoi.

They had a long conversation after that meeting, and both admitted that a new world had been
discovered in their lives. Usman Nuri Tupbosh writes as follows: “Shams-e Tabrizi introduced
himself and his values to Mawlana Jalal ad-Din Rumi and untied the chains on his feet because
Mawlana was like an eagle ready to fly when he met the great master. Shams-e Tabrizi helped him go
out of his heart fence by releasing the chain rings on his legs. After that, Mawlana began to burn like a
moth around the light in the charm of the divine representation of Shams-e”.[14.-p.190.] Shams-e
Tabrizi forbad Jalal id-Din to read all the books that he was reading, and took him into the world of
mysticism by saying, “These books have spoken their word, now it is time to say your word”. Rasul
Hadizada explained two reasons why Jalal ad-Din Rumi entered the world of mystic knowledge.
According to the scholar, firstly, it was the impact of Shams-e Tabrizi, and secondly, the science of
mysticism was widespread during Rumi’s period that is in the XI1-XI11 centuries when all the scholars
of that time studied that science. Those hard days it was a bit difficult to openly express scholastic
theology and philosophical considerations. In that process, the science of mysticism became the only
way to reveal mystical vision. Shams-e Tabrizi was also aware of the Ladun knowledge (‘ilm ladunt ),
and therefore he never settled in one place for a long period of time. That is why he was also known
as “Bird” or “Flying Shams-e” among people. But Jalal ad-Din Rumi praised him as “Sultan-ul
Gadoyin” and “the king who is both a commander-in-chief and an army — the king of an army of the
sun and light”. Jalal ad-Din Rumi created his greatest mystical poem “Matnawiye Ma’nawt’
(Spiritual Couplets) under the influence of the spiritual connection between him and Shams-e Tabrizi
and the education he received from Tabrizi. The great mentor handed in the “key” to Rumi in solving
many scientific and religious problems. According to Aflaki Ahmad Dada’s ‘“Manaqib-ul-Arifin”,
December 5, 1247, was the last day of Shams-e Tabrizi on earth because he was killed by his enemies
that night. After that event Jalal ad-Din Rumi, mourned a lot for his best friend’s death, and started
living with ishq (love) to his friend for the rest of his life. The death of Shams-e Tabrizi was a mental
ruin for Rumi [7.-p.93.]. When Rumi lost his best friend, he started to compose figurative and
sensitive ghazals (Persian poems), saturated with mystical symbolism but filled with sincere human
feelings. The historians have compared the meeting and sincere friendship of Jalal ad-Din Rumi and
Shams-e Tabrizi to the meeting of Socrates and Plato, Goethe and Schiller. Jalal ad-Din Rumi paid
tribute to his friend in the following way: “Shams-e Tabrizi showed me the way of truth. | am
indebted to him for my faith and knowledge. There is no difference between me and Shams-e. If he’s
the sun, I’m a particle. If he’s the sea, I’m a drop of it. The light of the particle comes from the sun.
The life of a drop is from the sea”. Shams-e Tabrizi also praised his friend with the following
compliments and in that way expressed his big respect to him: “I have never met anyone like Jalal ad-
Din Rumi. The only one I met was Mawlana”.

Shams-e Tabrizi was the person who revealed his splendid talent of divine love and harmonized Jalal
id-Din’s passion for asceticism and riyadh (doing good deeds and abstaining from sinful ones) with
outward and inward love. Overcoming the self in order to experience Allah directly is an
indescribable concept. Mawlana, collecting pearls from the sea for his ghazals signed them under the
pseudonym “Homush” (sad, wailful). When he expressed his divine love to the Perfect one he
described his inward state as “Be like me and know this”. Both Mawlana and Shams-e Tabrizi were
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united in the river of divine love and its manifestation. “Mawlana Rumi’s love for Shams-e Tabrizi is
like the love of Musa (Moses) for Khidr[15.-p.28.]. Azmi Bilgin, in his research on the inner love
between Rumi and Tabrizi, writes the following: “Although Prophet Moses had a high degree of
prophetic and messenger abilities, and Kalamullah (Qur’an), he placed Khidr at the top of these ranks
among the servants of Allah. Mawlana’s Khidr was Shams-e Tabrizi”[16.-p.28.].

Communication with those who have reached the high level of perfection also helps to gain
superiority of the human psyche. The more eagerly saleh (virtuous) people study and repeat the
external knowledge, the more they will see the beauty of mystical representatives in the mirror, and
will be able to converse with them [19.-p.195-196.].

Conclusion/Recommendations

Mawlana was considered the second Imam al-Ghazali of his time [17.-p.189]. His fame did not fade
even after his death; on the contrary, Jalal ad-Din Rumi began to serve as a divine spring for souls
thirsting for spirituality. Over the years, the number of disciples and followers of Sufistic knowledge
began to increase. They started to imitate Mawlana’s intellectual and emotional aspects. One of such
persons and Rumi’s companions was Muhammad Devona Chalabi. In many sources he was examined
as a descended of Jalal ad-Din Rumi. Conversely, Abulboki Golpinarli categorically rejected those
views and claimed that that person was compared to Mawlana only due to divine coincidence.

The interest and attention in the works of Jalal ad-Din Rumi is growing year by year, attracting people
with their mystical features. Over time, people are discovering more hidden content in the concepts
and meanings of his philosophical teachings and scholastic religious knowledge and those works are
encouraging modern people to debate and think more deeply about that knowledge. For that reason,
Rumi’s works have been constantly investigated in Europe, and Western people claim that Jalal id-
Din’s words are the words of Allah, not the words of the earth”.
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